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Objection ; Padmapada speaks next of 'sariradhysa^
This is impossible since the body is like the 'ahamkara9 ego
SL being unconscious (jada). We do not apprehend the
'antahkarana' and the sense-organs as having an existence
apart Trom the self. We even take them to be practi-
cally identical with the self-i.e., we cognise them as 'adhy-
asta9 on the self. And when there is the 'atmatattvavabo-
dha' their very 'svarupa' is lost in the nature of the self. So
let it be accepted that they are adhyasta on the self in their
own form and also as 'samsrsta' (fused) with the self. As
regards the body, however, it is apprehended by the sense-
organs as the 'this^, and, therefore, not 'kevalasask-
vedya.9 Even when 'the soul leaves the body we fiind the
body to be distinct from the soul and the body has its
'laya9 (dissolution) in the elements. Hence it is not adhya-
sta.'' By the 'this' we apprehend the 'karya karana sangh-
ata" (causal complex) which is the 'bhogasadhana' (means
of experience) of the 'ahankarta' (agent). That which is
said to be mine is distinct from the body and it can not at
all be adhyasta on the self. Hence we cannot take the
,tbis' and the 'mine5 to be cases of adhyasa.

Reply : The 'sariradi padrthasvarupa' (body and sense
organs) is the object of the self ; and the self is taken a5
'samyukta' (combined) with the doer orJkarta(doner) bhokta
(enjoyer) and pramata (knawer) and these distinctions are
'mithya kalpita'. For such a self there is the body consi-
dered as the karya(effect) bhogya (enjoyed),prameya(object),
and dvesya (hated) and the body is created only for these
purposes. That such a body is in itself and by itself mithya
can be imf erred from ^vapna drstanta' (example from
dream). So Padmapada rites- 'When the 'ahankarta is
adhyasatmaka, the upakarana' (means) too get the same
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